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F?Jljll::aetizoorfgate' This article examines the role and necessity of Usil al-Figh (principles of _—

29 June 2026 ' Islamic jurisprudence) in shaping sustainable and value-oriented national Il
development. While modern development discourse often prioritizes -

Article Link: economic growth, technological advancement, and institutional efficiency, it

BE/?Z!@%K/SE% frequently lacks a coherent ethical and epistemological foundation. This [ n~p~t

ticle/view/312 study argues that Usil al-Figh, as the methodological framework for deriving -

Islamic legal rulings from the Qur’an, Sunnah, consensus (ijma‘), and
analogical reasoning (qiyas), offers a structured system capable of guiding
legislative processes, governance models, and socio-economic policies. By
integrating disciplined ijtihad with the higher objectives of the law (Maqasid
al-shari‘ah), Usal al-Figh provides a principled approach to balancing
tradition and reform. The article employs a qualitative doctrinal analysis of
classical and contemporary scholarship to demonstrate how this discipline e
contributes to ethical policymaking, institutional integrity, and human- i
centered development. It concludes that the revitalization of Usal al-Figh is
not merely a theological imperative but a strategic necessity for national
development grounded in justice, welfare, and moral accountability. ;
Keywords: Usil al-Figh, National Development, Maqasid al-shari ah, I20R
Ijtihad, Ethical Governance, Sustainable Development.

1. Introduction

The twenty-first century no longer consists of economic indicators and infrastructural
growth, because national development goes beyond these aspects. It includes e )09
governance, social justice, moral responsibility, as well as human well-being Cosmos
development. In most Muslim societies, the development programs are carried out in a
normative context under the influence of the Islamic legal and moral culture. However,
both imported secular models and unordered calls on the religious authority tend to
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affect policy frameworks. Such a tension creates an important question: which
methodological framework will be able to make development both contextually
responsive and normative?

A framework of Usa/ al-Figh (the methodology of the Islamic jurisprudence) has
historically controlled the procedure of jjtihad, legal reasoning and preserved
consistency in interpretation of revelation. Usa/ al-Figh is more than a set of classical
juristic argument, but it represents a holistic epistemology, the combination of textual
loyalty, rational inquiry and the moral aim. Its principles, including the consideration of
the public welfare (maslahah), the avoidance of harm (dar' al-mafasid) and reasoning
based on the situation, provide the methodological applications applicable to the
problems of lawmaking and policymaking in modern society.

Furthermore, the Usi/ al-Figh read together with the Magasid al-shari ‘ah supplies an
orientation of values in the governance and development. It makes sure that the national
progress serves the conservation of religion, life, intellect, lineage, and property, which
are the purposes that are also relevant to the human dignity and societal stability.

In this article, it is argued that the rejuvenation and the active inclusion of Usil al-Figh
in the rhetoric of national development are not only intellectually needed but also
practically urgent. It offers a principled ground of sustainable, fair and morally
responsible development by linking the traditional and the present form of statecraft.

2. Objectives of the Research

The main objective is to examine the role of Usal al-Figh as a comprehensive
methodological and normative framework for guiding national development through
structured legal reasoning, ethical policymaking, and value-oriented decision-making
processes.

3. Literature review

Classical Foundations of Usil al-Figh

The methodological science which describes the derivation of Islamic jurisprudence
rulings on matters of revelations is known as Usil/ al-Figh (principles of Islamic
jurisprudence). Over one millennium of classical Sunni Uszi/ formed the epistemology
of Shari‘ah reasoning that formed the basis of Islamic law, theology and ethics, prior
to the emergence of modern reform movements. It is usually described as the collection
of concepts that dictate the derivation of the practical legal judgments based on the
detailing evidences in the Quran, Sunnah, ijma* (consensus), and giyas (analogical
reasoning) (Mas'ud, Fahmi, and Saputra, 2025). Usi!/ is not, as a technical science, but
is a systematic epistemic system, incorporating revelation and reason into a sensible
approach to law (Mas‘ud, Fahmi, and Saputra, 2025).

The discipline has three main goals. First, it controls ijtihad through directing the

mujtahid towards disciplined legal deduction (Hassan et al., 2023). Second, it aims at
avoiding uncritical taglid (blind imitation) by providing the jurists with the instruments
of an analytic process that allows them to process proofs systematically (Soufi, 2021).

Third, it reconciles rational investigation with textual authority and makes interpretive
flexibility without losing fidelity to revelation possible (Mas'ud et al., 2025). Therefore,
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Usal al-Figh is a juristic methodology and an intellectual guaranty of consistency and
flexibility in Islamic law.

Classical Usul literature systematised also Arabic linguistics and logic as important
tools of interpretation. To be precise in textual analysis, jurists came up with technical
differences: ‘@amm and khass, mutlag and mugayyad, mujmal and mubayyan and literal
and metaphorical (Daji, 2022). These interpretive categories enabled the scholars to
make rulings in a methodologically rigorous manner, involving the legal reasoning in a
disciplined hermeneutical method.

Imam al-Shafi was one of the pioneers of the field to codify the ranking of legal sources
in his seminal work, Al-Risala, thus becoming the foundation of Sunni jurisprudence
(Hassan et al., 2023). This framework was later broadened by al-Ghazali who
introduced rational theology and ethical intentionality in the legal reasoning,
emphasizing the moral aspects of juristic interpretation (Monawer et al., 2023). The
theory of Magasid al-shari‘ah was later expressed by Al-Shatibi, who believed the
higher goals of the law should be the maintenance of religion, life, intellect, generation,
and property (Abdulkadir & Bature, 2025).

Although the four key sources of the classical methodology (Quran, Sunnah, ijma ‘ and
qiyas) are used to make up the core, the other additional principles like istihsan (juristic
preference) and ‘urf (custom) made it contextually responsive (Hassan et al., 2023).
Rational inquiry as an approach to jurisprudence enabled scholars to respond to the
changing social circumstances without compromising the integrity of the doctrines
(Baderin, 2014).

Notably, classical jurists had social-ethical principles in their systems. Justice (‘adl),
societal good (maslahah), and the maxim of avoiding harm (dar al-mafasid) were the
principles by which governance and policy were oriented (Hassan and Muslim, 2025;
Deuraseh, 2023). The thinkers like lbn Taymiyyah have focused on the fact that
political power should be driven by the common good and moral responsibility (Jalili et
al., 2024).

It is also debated by contemporary thinkers whether classical formulations have been
used with the necessary dynamism in contemporary situations (Mudawam, 2021).
Others propose to revitalize ijtihad in response to the new-found challenges (Lobah,
2016), whereas others suggest the redirection of the maqasid theory to align tradition
with globalization and the state government (Abdulkadir and Bature, 2025).

Reformist Figures and Regional Experiments

In Usal al-Figh, contemporary reformist scholarship represents the attempt to
reformulate the classical methodology in connection with contemporary intellectual and
socio-political problems. They are supported by neo-modernist and postmodern
Quranic scholars like Fazlur Rahman and Mohammed Arkoun who support thematic
and contextual re-readings of revelation, generally challenging hermeneutical frames
and exegetical conventions (Ahmad, 2023). Their strategies are based on historical
awareness and reinterpretation of ethics as an avenue of renewing Islamic legal thought
(Ahmad, 2023).

Mohammad Hashim Kamali suggests more integrative reform models, but his idea of
moderag figh (moderation) is a combination of magasid al-shari‘ah, wasatiyyah
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(moderation), and civilizational renewal (tajdid hadari) in order to avoid rigidity (Hefni
et al.,, 2025). In a parallel manner, Yusuf al-Qaradawi incorporates social facts and
scientific progress in Usul-based ijtihad, which proves the flexibility of classical
principles in modern instances (Hidayat & Rosele, 2024).

Locally, the reorganization of Usiil is noticed in the reform activities. Legislative and
penal reforms in Indonesia are informed by Usil and magasid (Maula, 2025) and
reconstructed Hanafi Usil has been informed by state influence and considerations of
the public policy in Uzbekistan (Lianne et al., 2025). Aceh and the rest of Indonesian
studies also trace the relationship between moderatism and modernism in modern figh
(Sabil et al., 2025). Collectively, they have depicted the persistence of Usl al-Figh in
various socio-political settings.

Usil al-Figh, Magqasid al-shart ‘ah , and Contemporary Development

Combining Usal al-Figh, with Magasid al-shari‘ah  provides a normative and
methodological approach to the contemporary development issues without undermining
the integrity of the Islamic jurisprudence (Hasan,2020). Being the traditional legal
approach, Usil al-Figh is a system of providing systematic principles in deriving
judgments in reaction to globalization, technological revolution and plurality of socio-
cultural backgrounds. Its focus on the disciplined ijtihad allows jurists to solve the
emergent problems without leaving the authoritative sources Hasan, 2020).

Recent literature points to the Usal/ in application in the halal industry, where
technological innovations, such as genetic engineering and blockchain-based
verification of supply, demand a fresh juristic review (Mas'ud et al., 2025). The
application of scientific knowledge to law reasoning has also increased its applicability
to bioethics and modern finance (Pakarti et al., 2023). The dynamism nature of ijtihad
guarantees flexibility, and one may be justified as having diverse views in difficult and
unprecedented issues (Taufig, 2022).

Following up on this methodology, Magasid al-shari‘ah gives a framework of values
focused on the preservation of religion, life, intellect, lineage, and wealth (Setia, 2016).
The maqasid paradigm compatible with Islamic legal thinking adheres to the larger
human development goals by foreshadowing human wellbeing and moral responsibility
(Kamali, 2025; Drechsler, 2022).

However, there are still difficulties. The use of maqasid in the secular paradigms of
utilitarianism will run the threat of diluting its epistemological basis (Setia, 2016).
Constant intellectual activity is consequently required to make sure that Usal as well as
magqasid continue to be intellectually sound, contextual and normatively based on the
Islamic principles in the face of the current global changes (Mudawam, 2021).

Critical Perspectives and Gaps in the Literature

Although this claim is not denied by substantial scholarship, critics have suggested that
the classical formulations of Usul/ a/-Figh can be in need of epistemological renewal in
order to respond to globalized governance and technological revolution. Other scholars
argue that theoretical discussions cannot be linked to policy implementation in the
absence of institutional reform and revitalization of education.

Also, little empirical study has been conducted to determine the practical effects of
Usal al-Figh based frameworks on some measurable indicators of development. A
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large portion of the literature that exists is normative and non-data driven, which
implies the necessity of case studies and interdisciplinary approaches.
4. Research Methodology
This paper takes a qualitative approach in conducting research on why Usi/ al-Figh is
needed in the national development. Due to the abstract and normative nature of the
subject matter, the qualitative approach enables one to gain a deeper insight into the
epistemological, ethical, and practical aspects of Islamic jurisprudence and how the
Islamic jurisprudence applies to the modern developmental challenges.
Research Design
The methodology is doctrinal-analytical, i.e. it revolves around systematic study of
classical, as well as contemporary, Islamic texts of law, both primary sources (Quran,
Sunnah, ijma‘, qiyas) and secondary texts on Usil al-Figh and Magasid al-shart ‘ah.
This method helps in identifying principles, methodological frameworks and
jurisprudential objectives applicable in the development of the country.
Data Collection
Documentary analysis of: is used to collect data.

e Classical Usu!/ (e.g. of Al-Shafi'i, Al-Ghazali, Al-Shatibi)

e Modern Usi/ al-Figh and Magasid al-shart ‘ah .

e Policies, laws, and developmental systems in Muslim majority nations that refer

to Islamic legal principles.

Data Analysis
This paper uses content and thematic analysis, in which the major provisions of Usil
al-Figh and Magasid al-shari‘ah are summarized and utilized in the context of
governance and development. These themes are ethical governance, the common good
(maslahah), harm avoidance (dar' al-mafasid), and the application of Islamic
jurisprudence to the modern socio-economic and legislative dilemma.
This approach makes it possible to gain a thorough insight into how Usil al-Figh may
serve to shape development plans with ethical, epistemological, and normative integrity
on the governance of the country in the modern times.
Ethical Consideration
The study is qualitative and doctrinal because it is based on the textual analysis of the
classical and modern sources of Islamic law, the literature, and the policy papers that
are publicly available. Moreover, transparency and objectivity are also valued through
the use of analytical frameworks at all times and the findings must be evidence-based
as opposed to personal opinions or external interests. These steps maintain academic
integrity and do so in an accountable manner in the investigation of how Usil al-Figh
and Magasid al-shari‘ah can be incorporated into modern national development
discourse.

5. Findings and Discussion
a. Reformation of Usal al-Figh and National Development
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The connection between the Usil al-Figh (principles of Islamic jurisprudence) and the
national development is the ability of the discipline to give a systematic approach to
reaching human welfare (maslahah) and to avoid harm (mafsadah). National
development entails economic growth, social justice, political stability and moral
development. Usa/ al-Figh as a normative and methodological system presents a set of
principles potentially useful in guiding the policies and institutional building towards
fostering overall human well being (Kamali, 2003).

The role of Usal al-Figh in national development is dynamic with identified gawad
fighiyyah especially the maxim that legal rulings can change with the change of time
and context (Y1 due3Y) s ASaY) s <8 Y), This principle is the expression of the
natural flexibility of the Islamic legal theory to changing socio-economic reality. Being
a methodological framework, usil/ al-figh allows the establishment of normative
economical systems and offers analytical resources to face modern issues, thus
guaranteeing the timeliness and responsiveness of the Islamic law. This maxim,
therefore, becomes a doctrinal foundation of the context-sensitive application of legal
rulings strengthening the ability of Usal al-Figh to play an important role in national
development in dynamic socio-political and economic contexts. (Nst, Nasution &
Sugianto, 2024; Caliskan, 2022).

Traditionally, the Usaul al-Figh was designed by Muslim jurists as both a science of law
and the system of organization of the social life according to the ethical and legal
standards. Classical theorists like Abu Hamid al-Ghazali, Abu Ishaq al-Shatibi, and 1bn
Ashur pointed out that the ultimate goal of the Islamic law is the fulfillment of the
human welfare and justice. Their writings point out that the law theory is fundamentally
linked with the social order and the common wealth (Auda, 2008; Kamali, 2008).
Al-Ghazali formulated maslaha which consists of three categories: darariyyat
(necessities), hajiyyat (complementary needs), and tahsiniyyat (refinements that add
value to life). This three-part model sets a normative prioritization, which guarantees
that the rulings by the court of law are directed towards protection and advancement of
common good. (Auda, 2008; Kamali, 2008).

Al-Shatiibi in Al-Muwafaqat systematizes the magasid doctrine and recognizes the
preservation of religion, life, intellect, lineage and property as the fundamental aims of
the Sharikah and thus relates legal norms to the achievement of social order and justice
(Auda, 2008; Kamali, 2008). Developing this tradition, Ibn ‘Ashur proposes an
extended and moving interpretation of magqasid al-shari‘ah, insisting on their
membership to the changing socio-economic conditions but without betraying the
fundamental principles of justice and human well-being (Auda, 2008; Kamali, 2008).
The recent academic literature tends to associate the reforms of Usal al-figh and
magqasid al-Shari‘ah with the larger associative trends of social, legal and economic
trends of development. The leading figures include those of Jasser Auda, Yusuf al-
Qaradawi, Tarig Ramadan and Wahbah al-Zuhayli who present varying but
complementary reformulations of Islamic legal theory.

Auda proposes a systems-based and multidimensional reconstruction of maqasid, which
includes cognitive, holistic, open, hierarchical, and purposive dimensions, aiming to
revitalize usil al-figh and improve responsiveness of Islamic law to modern issues,
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such as human rights (Zaprulkhan, 2018). In this context, he denies the classical al-
naskh (abrogation) doctrine, which lacks a solid Qur’an-Sunnah foundation, and
supports the approach of settling the tensions in the text by a maqasid-oriented analysis
(Zaprulkhan, 2018)..

Al-Qaradawi has been frequently described as a reformist jurist who believes in the
ongoing relevance of jjzihad and the situational flexibility of fatwa to the varied
temporal, spatial and social-cultural circumstances (Hidayat and Rosele, 2024). His figh
al-awlawiyyat (priority jurisprudence) offers a methodological means of prioritizing
obligations in the face of modern complexities, and his larger-scale project requires a
modern figh that deals with human rights, religious freedom, pluralism, and changing
social dynamics (Hidayat & Rosele, 2024)..

Simultaneously, Ramadan suggests a radical reform which includes contextual
knowledge, based on the social sciences, history and geography, in legal reasoning, to
be able to express a worldwide relevant applied ethics (Dzulkarnaen & Haris, 2025).
The difference between al-thawabit (immutable principles) and al-Mutaghayyirat
(mutable rulings) emphasizes the importance of critical and context-sensitive
interpretation (Dzulkarnaen and Haris, 2025).

Zuhayli on the other hand is a symbol of prudent reform. Although rooted deeply in
classical usil al-figh, he supports context-sensitive ijtihad, especially in Islamic
economics, where he incorporates scriptural fidelity and maslahah, ‘urf and the
principles of harm-prevention (Doni & Ridha, 2025).

b. Usil al-Figh as a Framework of the Islamic Development

Usial al-Figh (principles of Islamic jurisprudence) is not only a process of producing
legal judgments but also a broader approach to the methodology and ethics that can be
used to develop Muslim societies socially, economically, and environmentally. Ustl al-
Figh, meaning the science of principles and principles of extracting practical rulings of
the Quran, Sunnah, ijma‘, and giyas, should not be confused with figh, which is the
final product of legal reasoning (Hasan et al., 2023). Imamized by Imam al-Shafi in al-
Risalah, it has gone through classical, medieval, and modern stages, but still has the
same purpose of applying Shari'ah principles to every place and time (Hasan et al.,
2023).

Usil al-Figh provides information about various fields of progression in modern
realities. The principles of giyas, istihsan, maslahah mursalah, sadd al-dhara'i, sadd
al- ‘urf, and complex supply chains, which are governed by the Magasid al-shari‘ah
apply to the halal industry and emerging technologies, such as the production of
genetically modified organisms, cultured meat, nanotechnology, and complex supply
chains (Mudawam, 2021). Usil al-Figh forms the foundation of Shari‘ah-compliant
finance and trade in economic systems, allowing new types of mu‘amalat and protecting
justice, welfare, and harm prevention (Mudawam, 2025). Such figh maxims as no
harm, the public interest, the custom-based building codes, zoning and ecological
protection were historically applied to guide the normative development of
environmentally friendly and welfare-oriented development in urban planning and
environmental management (Ourkia & Alsaied, 2025).

c. Maslahah in Usal al-Figh and National Development
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Maslahah (public interest) in Usiil al figh has served as an important point of transition
between classical Islamic legal theory and contemporary nation building. Recent
scholarship particularly in Indonesia and Iran demonstrates that maslahah is employed
to justify, direct and occasionally criticize state policies in economics, law, and
governance.

Classical Usil refers to the achievement of benefit and the elimination of harm
whereby it has a connection with the magasid, which includes protection of religion,
life, intellect, lineage, and property (Laldin, 2010; Laluddin, 2015). The typology of the
identified, disapproved, and having no restriction interests of Al Ghazali was
subsequently used in policy (Rahmawati and Satrio, 2024). Maslahah is considered as
the secondary source of law to solve that issues have no explicit scriptural texts
(Laluddin, 2015).

Maslahah ammah (general welfare) is suggested as a measure to reference the national
development, which must have justice, equality, and non discrimination and must be
determined by representative, shura based (institutions) (Umar, 2023). Maslahah
mursalah is applied in Indonesia to rationalize Shari‘ah based public policies in
economic development, social justice and environmental sustainability on condition of
they are consistent with maqasid and do not reflect explicit violations of the text
(Nasrullah et al., 2025). It is also applied to recreate a national legal system in a
Pancasila based, pluralist order, which provides a theory of public good oriented
constitutionalism in Indonesia (Najib, et al., 2025).

Researchers point out that maslahah is strong nonetheless extremely easily abused
unless restricted by parameters: no contradiction with Quran-Sunnah and consideration
of ijma’, genuine general (not personal) interest and social benefit proven ( Laldin,
2010; Umar, 2023). Cases on underage marriage and court practice demonstrate that
legitimizing harm in cases of magasid selectivity is possible using pseudo maslahah
(Azni et al., 2025). The same issues can be found in the policy of maslakar based in
Iran and democratic accountability in Islamic governance (Khodadabi, 2025).

d. Magqasid al-shari‘ah and Development Objectives

The connection between the Magqasid al-shari‘ah and modern-day development goals
has come into greater focus as a consistency and utilitarian model of developing social
welfare, ethical governance, and sustainable development. The idea of Magasid al-
shari ‘ah intending to maintain and improve human basic well-being is in line with the
Sustainable Development Goals (SDGs) goals of the United Nations especially in the
domains of poverty reduction, education, health, and social justice. This overlap
highlights the possibilities of the Islamic law to shape the development policies without
compromising ethical and human-based concerns.

Magasid al-shari‘ah and the SDGs are also complementary as they both focus on
ethical principles, equity, and social well-being and thus serve as solutions to
development planning (Ibrahim and Markom, 2024; Kasri et al., 2023). In the banking
field, Takaful and Waqf-based products are examples of Islamic instruments that can be
utilised to aid poverty alleviation, risk sharing, and social investment to reflect the
human dignity, social justice, and collective welfare values (lbrahim and Markom,
2024; Kasri et al., 2023).
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The safety of vital human needs, such as religion (din), life (nafs), intellect (‘aql),

lineage (nasl), and wealth (mal) also is predicted by Magasid al-shari‘ah as essential
to the development of human capital and societal resilience (Nasir, 2021). Moreover, its
ethical disposition supports ethical behaviors, which promotes increasing social
integrity, accountability, and shared responsibility, which are critical towards
sustainable development outcomes.

In spite of these synergies, there are still issues in the process of aligning the secular
development paradigms with Islamic ethical systems especially in regulation and
policy-making. Continued academic and practical discussion in the Islamic finance and
development circles continues to be critical in order to sail through these contradictions
so that Maqasid al-shari'ah becomes an important factor in the modern human
development and sustainable societal well-being.

This summary shows that Maqasid al-shari‘ah is not just a theory of law but a dynamic
and value-driven framework that can be used to build development projects in an
ethical, sustainable, and inclusive manner.

e. Ijtihad and Developmental Adaptability

The independent reasoning process referred to as Ijtihad in the Islamic jurisprudence is
an essential means to adjustability and development of the Islamic law to make it
relevant in resolving the existing societal, legal and moral problems. Ijtihad provides a
dynamic guide of interpretation by assisting the scholar to pass rulings using Quran and
Sunnah thus aligned to evolving social norms, technological advancements, and
globalization (Taufig, 2022). It facilitates critical thinking of the classical readings,
which is more accommodative and contextual interpretation of Islamic principles
(Suyyirah et al., 2025).

The balancing of the old law provisions and the new realities can be achieved by ijtihad
because the jurists can modify the social values, change of family set-ups and modify
the alteration of the policy of the people (Khalig, 2024). The need to have a dynamic
approach has also been indicated by other prominent scholars such as Muhammad Abu
Zahrah in areas such as women rights and family law where the legal systems must
adjust to the changing situation in the society (Hendriyanto et al., 2025). In addition,
through the integration of religious, social, and legal considerations into ijtihad, the
concept also leads to its pragmatic efficiency as it enables the Muslim communities to
address the problems of the global environment and remain attached to the Shari‘ah
purposes (Suyyirah et al., 2025). Conventionally, jurists have employed ijtihad to align
the Islamic law to the prevailing circumstances to ensure that the law remains topical in
both the time and space dimensions (Hassan, 2024).

Despite the potentiality, the inflexibility or the over literalism of the interpretations may
curtail the flexibility of ijtihad, which characterizes the present crisis between tradition
and modernity in the modern Islamic thought. Nevertheless, ijtihad is a necessary tool
in the developmental versatility of the Islamic law, between the classical jurisprudence
and requirement of the modern rule, morality and the common good.
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f. Justice (‘4dl) in Usal al-Figh as a Foundation for Development

Adl (justice) in the contemporary Islamic thought is not only a legal or theological
concept but also a method of construction to socio-economic, political, and
developmental models. In Usil al-Figh, the concept of ‘adl is also interconnected with
Magasid al-shart ‘ah to determine the derivation of rulings that protect religion, life,
intellect, lineage, and property (Al-Hafizh et al., 2021). In Quran, justice has been
shown using the terms al-adl, al-gist, al-haqq and al-mizan, which highlights human
equality, as well as fitrah (natural disposition) (Rahim and Yusop, 2023). Implementing
the principles of justice in the hierarchical system of dhuririyyat-hajiyyat-tahsiniyyat,
Usul al-Figh operationalizes human good as a legal and moral norm instead of legal
positivism (Mafiah and Hidayati, 2023).

‘Adl is the basis of market morality, wealth, and justice in contract law in the field of
Islamic economics in order to reduce inequality and exploitation. The ideas of justice
are applied in practice with the help of such mechanisms as zakat, waqf, infaq, profit-
sharing contracts and riba-free finance (Mafrudlo & Nurrohman, 2022). The
experiences of mudharabah contracts, in Indonesia fiscal policy, and microfinance
programs demonstrate that there have been shortcomings in adhering to these principles
of jurisprudence, and it is necessary to implement maqasid-based regulatory reforms
(Hidayat & lzzati, 2025).

Moreover, normative principles of sustainable development exist by figh-based
principles of ‘adl (justice), maslahah (public interest), amanah (trust) and tawazun
(balance), especially in Muslim-majority societies (Ahmed, 2025). Inclusive growth,
social cohesion, and adherence to Sustainable Development Goals that are focused on
poverty, inequality, and strong institutions are encouraged by embedding justice in the
governmental structures, including zakat and waqf systems, Islamic microfinance
cooperatives (BMT), and responsible regulatory structures (Ahmed, 2025). Together,
adl in Usal al-Figh is a principled basis of development, the transition between
jurisprudence and the present socio-economic policy.

g. Policy Formulation through Usil al-Figh

Usal al-Figh (principles of Islamic jurisprudence) offers a methodology and an
epistemology towards deriving legal decisions based on scriptural texts, which are even
more and more influencing policy development and review in Muslim-majority
countries. Usu/ al-Figh, which means the science of rules and approaches to drawing
practical legal conclusions based on detailed evidences such as the Qur’an, Sunnah,
ijma‘, qiyas, etc., allows scholars and policymakers to encounter new issues that fall
outside the bounds of classical figh compendia (Al-Hafizh et al., 2021). The main
functions are to guide ijtihad to new problems, reinterpret old decisions, and
differentiate good and invalid evidence, as well as organize deductive and inductive
reasoning in the law-making process (Mudawam, 2021; Mas'ud et al., 2025).

Modern literature values the combination of classical Usil and magasid al-shari‘ah
maxims in the law, and empirical evidence to generate evidence-based and situation-
specific public policies (Bakar and Sahman, 2024). The reformist strategies suggests
revising classical methods, such as the use of nasikh-mansukh rules, and the use of
human rights, hermeneutics, and statistical analysis as empirical assumptions of istinbat
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(legal deduction). This kind of integration would allow assessment of Shari‘ah -
compliant policies in the field of finance, education, and healthcare to make sure that it
is aligned with more important Shari‘ah goals (Ahmed, 2025).

Magqasid al-shart‘ah acts as the mediator between the jurisprudential approach and the
policy goals and puts the welfare of the populace (maslahah), justice (‘adl), dignity,
and the well-being of the community first (Hussein et al., 2024; Bakar and Sahman,
2024). In modern policy areas, including economic control, social fairness, and
environmental friendliness, al-Maslahah al-Mursalah tools are used to operationalize
these goals to protect the essence of Shari'ah (Rahmawati and Satrio, 2024). Together
Usul al-Figh, along with magasid and the empirical approach, offers a solid normative
and procedural structure to the design, appraisal and justification of contemporary
policies in the public.

h. Institutional Development and Usil al-Figh

The methodological and epistemological structure of Islamic jurisprudence Usil al-
Figh provides a systematic approach to the design, critique and redesign of modern
institutions, especially when put to practice in terms of magasid al-shari‘ah . Its
inferential procedures, known as itihad, qiyas, and maslahah, allow deriving
contextually sensitive, yet normatively constrained decisions in the legal-judicial arena,
thus, allowing adaptive legal systems based on revealed sources (Al-Hafizh et al.,
2021). In addition to textual hermeneutics, it serves as a regulatory paradigm that
defines the system of governance, social hierarchy, and administrative control on the
family, community, and national scales (Ozket, 2023). These principles play a
substantive role in reform programs in courts that focus on independence, procedural
fairness, and protection of rights- the key institutional quality determinants (Ayoub &
Al-Huseini, 2025).

Usil al-figh offers a macro-methodology to build coherent Islamic economies instead
of giving atomistic rulings in economic governance (Nst et al., 2024). It regulates
ethical finance, systems of risk-sharing, and the ban of riba through gawa id fighiyyah
and the maqasid-driven regulation of mu ‘amalat, and sets the financial practice in line
with the goals of distributive justice and sustainable development (Dhankar, 2019). The
modern Usal/ studies are also endorsed in the higher education sphere to promote the
interdisciplinary methodology of a social science and international law, which will
produce analytically cautious and contextually aware jurists and policymakers (lbarra-
Cisneros, 2023; Ozket, 2023). Politically, its magasid based orientation, which includes
preservation of life, intellect, wealth, religion, and lineage, offers normative directions
of welfare-oriented and inclusive governance, empirically linked to better human
development by way of better performance of the institutions (Acquah et al., 2023).

i. Sustainable Development and Usiil al-Figh

Sustainable development has become a major paradigm of modern development-theory,
and Usul al-Figh offers an effective normative structure that can base it on an Islamic
legal-ethical theory. In its principles (prevention of harm darar), moderation
(wasatiyyah), resource conservation, and the duty to generations to come, Usil
expresses regulatory norms, which appeal very closely to the goals of sustainability.
Based on magasid al-shari‘ah , the principles promote intergenerational equity,
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environmental conservation, and balanced socio-economic organization, which puts the
Islamic jurisprudential approach of methodology as an ethical-legal approach to
inclusive and sustainable long-term development (Kamali, 2008).

Modern research is growing to assert that the classical magasid, which protects
religion, life, intellect, lineage, and wealth are substantively equivalent to contemporary
sustainability objectives, such as social justice, environmental conservation, and
sustainable prosperity (Wulandari and Aziz, 2025). Such social constructs as maslahah
(public interest), ‘adl (justice), wasatiyyah (moderation), and khilafah/amanah
(vicegerency and trusteeship) are clearly defined as instruments to balance the
economic development with the environmental constraints and social prosperity
(Barzeniji et al., 2024; Latifah, 2024). The la darar maxim and the goal of hifz al-bi idea
require the avoidance of degradation and pollution whereas the israf prohibition
discourages unsustainable consumption. Besides, the ethics of trusteeship instills the
commitments to future generations in the legal thinking.

These principles are applied to public policy and other empirical and applied studies in
green and blue economy programs and models of Islamic finance and takaful (Zain et
al., 2024; Tumiran et al., 2025). This research will, in total, operationalize moderation,
harm-prevention, and equity as measures of evaluative criteria to laws, institutions, and
financial instruments in line with the Sustainable Development Goals.

J. Governance and Public Administration

The ideas which have been suggested by Usil al-Figh, especially, shura (consultation),
accountability, and public welfare expressed by the means of maslahah and maqasid al-
shari‘ah , are theorized and applied to the modern frameworks of good governance,
sustainable development, and sector-specific administration. Instead of just being on
the normative abstraction level, recent scholarship goes to show how these principles
are practical to operationalize in the process of institutional design and policy. An
example is Kamali (2016), who theorizes sustainable governance based on Shari‘ah-
based values such as maslahah, maqasid, justice, balance (mizan) and moderation
(wasatiyyah) built on the pillars of tawhid and human vicegerency (khilafah). In this
definition, governance is understood as moral trust that is directed towards the
prosperity of the society, a balance of the environment, and responsible governance.

A comparative research on the German, English and Canadian higher education
governing highlights the transparency, accountability, quality assurance and network-
based management as the main indicators of institutional quality (Hatami et al., 2023).
The justice and accountability in administrative practice are operationalized using
mechanisms like multi-level oversight, participatory planning and structured evaluation
structures. On the same note, Islamic philanthropy literature on disaster management
shows how zakat, waqgf, and sadagah would strengthen social resilience when it is
embedded in formal state frameworks with well-defined roles and responsibilities as
well as communal participation (Firdaus et al., 2025). All these in combination indicate
that Ustl-based norms in promoting responsive, participatory, and welfare-state public
administration are institutionally applicable.
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6. Conclusion and Recommendations

Conclusion

This study has demonstrated that Usiz/ al-Figh constitutes a comprehensive normative
and methodological framework capable of contributing meaningfully to national
development. Far from being limited to the technical derivation of legal rulings, Usi/
al-Figh provides an epistemological structure that integrates ethical values, legal
reasoning, and social objectives. Its principles—including maslakah (public welfare),
magqasid al-shari‘ah (objectives of Islamic law), ijtihad (independent reasoning), and
‘adl (justice)—collectively offer a coherent framework for addressing contemporary
developmental challenges in a manner consistent with Islamic normative values.

The findings indicate that the relationship between Usi/ al-Figh and national
development is rooted in their shared objective of promoting human well-being and
social stability. Classical scholars such as Abu Hamid al-Ghazali and Abu Ishaq al-
Shatibi emphasized that the ultimate purpose of Islamic law lies in the realization of
human welfare, a principle that resonates strongly with modern development
paradigms. Through its methodological tools, Usil al-Figh enables the formulation of
policies that balance economic growth with social justice, institutional stability, and
moral accountability.

The study further shows that maslakah serves as a crucial bridge between Islamic legal
theory and modern governance by providing a mechanism for evaluating policies in
terms of public benefit. Similarly, magqgasid al-shari‘ah offers a comprehensive
framework that aligns closely with contemporary development objectives, including
poverty reduction, education, healthcare, and social equity. The principle of ijtihad
ensures the adaptability of Islamic law to changing social and technological conditions,
while ‘adl provides a normative foundation for equitable governance and sustainable
development.

Moreover, the findings highlight the relevance of Usil al-Figh in contemporary policy
formulation, institutional development, and governance. By integrating ethical
considerations with empirical realities, Usi/ al-Figh provides a balanced approach to
development that addresses both material and moral dimensions of human life. Its
emphasis on justice, accountability, and public welfare offers valuable insights for
constructing development models that are inclusive, sustainable, and socially
responsible.

Overall, the study concludes that Usi/ al-Figh is not merely a classical legal discipline
but a dynamic intellectual tradition capable of guiding modern development. When
properly applied, it offers a value-based framework for achieving balanced
development that integrates economic progress, social justice, and ethical governance.
Recommendations

Drawing on the conclusions of the current research, a number of proposals are provided
on how to improve the position of Usi/ al-Figh in the national development.

1. Integration of Usil al-Figh into Development Policy

The national development frameworks should include principles of Usil al-Figh
especially maslahah and magasid al-shari‘ah . This type of integration would make
sure that the policies of development are correlated with the ethical values and the
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objectives of the social welfare. Scholars who have been trained in Islamic
jurisprudence must be included in the policy formulation processes in addition to
scholars in economics, social sciences, and administrative sciences.
2. Strengthening Ijtihad for Contemporary Challenges
To solve modern problems, including technological innovation, environmental
sustainability, and globalization of economies, ijtihad as a concept should be revived
and institutionalized in academic institutions. Promoting dynamic and context-sensitive
interpretation of the Islamic law will make it more relevant in the contemporary
societies.
3. Development of Magasid-Based Policy Frameworks
The policy frameworks founded on magasid al-shari‘ah should be developed by
governments and academic institutions. These models can be used as assessment tools
of determining the social and ethical consequences of development efforts. Integrating
the development policies with the principles of maqasid would encourage balanced
development and human centred development.
4. Institutional Capacity Building
Educational and legal establishments ought to enhance their ability to implement Usi!/
al-Figh in the modern world. This includes:
Educating policymakers on the Islamic law.
International interdisciplinary research development.
Setting up research centers on Islamic development studies.
Building partnerships between academicians and policy makers.
This development of institutions would make it easier to put into practice the Usi/ al-
Figh principles in government and state affairs.
5. Promoting Justice and Good Governance
Justice is a fundamental tenet of development strategies that should be developed. The
priority should be given to the policies that focus on decreasing inequality and
corruption and also on distributing resources in an equitable way. The implementation
of justice-based notions in governance systems will lead to the improvement of social
stability and institutional legitimacy.
6. Enhancing Public Awareness
There should also be the development of public awareness programs to facilitate the
knowledge of the role played by Islamic legal principles in development. The creation
of awareness will contribute to the development of acceptance and social support of
value-based development programs.
7. Future Research Directions
Future studies should:

o Conduct empirical analyses of Usi/ al-Figh-based policies

e Compare Islamic and secular development models

o Examine case studies from Muslim-majority countries

o Analyze institutional applications of magasid al-shari ‘ah
Such research will contribute to a deeper understanding of the practical implications of
Islamic legal theory in national development.
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