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The present paper narrates the educational and political philosophy of an Is-

lamic state by analyzing the religious foundations of Maulana Abul Ala 

Maudodi’s theory of politics. His theory of politics rotates around the con-

tent of cognition that religion and politics entities are unable to separated 

and the perfection of religious prescribes is unconceivable unless and until 

we unionize a system of education and politics according to the standard de-

termined by the religion. Present theme of Maududi has tracked to a large 

number of people to consider that it is our religious obligation to make ener-

getic attempt for an Islamic country similar to other religious duties, as ex-

ample, offering prayers and keeping fast. Though neither his political party 

nor Maududi himself has been engaged consistently in political vehemence 

for political ends, it is hard to give evidence that his educational philosophy 

and visionary theorization has not sabotaged the constitution of a sound sys-

tem of politics by twisting together its maturation with religion. It is a reality 

that the Maudodi’s philosophy still has a widely circulated following in the 

world. Syed Abul Aa’la Maudodi was a great educationist and philosopher of 

Islam and a prominent religious of the Islamic world. He presented logics in 

a philosophical manner and testified that Islam is a perfect and complete 

code of life. In his Quranic Explanation entitled ‘Tafhim’ul Quran’ acquaints 

the four reciprocally connected philosophies. He believed essential to under-

stand Quran: Allah Almighty (الہ), Lord (رب), worship (عبادت) and religion مذ
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-Profound philosophical cerebrations rooted in Islam that ultimate ac .(ہب(

tuality of Universe is Allah Almighty; furthest source of knowledge is revela-

tion (وحی); every person is an earthly representative of Allah Almighty and 

he is accountable for his obligations in front of Allah Almighty. As the pre-

sent study aimed to cater merely few glance of Maudodi’s educational and 

political ideas in a comprehensive way and developed study on the interpre-

tation of educational ideas in the circumstance of Maudodi’s philosophy. 

Key Words: Qur'an, Comprehending, Philosophy, Revelation, Religion, 

Worship, Political Theory. 

Introduction 

 The world of the 20th Century observed remarkable learned persons who had 

bestowed in a widespread way for the furtherance of Islam and to enact it as a perfect 

code of life. Maudodi had secured and respectable place in it. He was born on 25
th

 Sep-

tember, 1903 at Aurangabad, India;
1
 Maudodi according to tradition got his initial edu-

cation at home. When he became eight years old then he got admission in a local 

school. After that for his matriculation he got admission in Darul-'Ulum College of Hy-

derabad in 1916. Maudodi could only spend nearly six months in Darul-'Ulum College 

of Hyderabad that his father suffered severe attack of paralysis and had to put off stud-

ies for attending his prone to illness father. Since then, Maudodi had to exert strenuous 

effort in life. His schematic education has to tie-up. He undergone severs financial 

troubles. At the age of fifteen, he became the part of editorial board of „Madina‟ Delhi 

with his elder brother Abul Khair, and after they published a weekly newspaper „Taj‟.
2
 

In 1921, his pecuniary status ameliorated, and recommenced his academic task that 

were adjourned untimely. He learned English, Usool-e-Fiqah, Hadith, Tafsir and large 

number of other disciplines from the distinguish scholars of that era. He utilized to cope 

with few of his instructors even earlier than Fajir prayer as organized by the instructors. 

Meanwhile 1925-28, he carried out his responsibilities as editor of the daily Al-

Jam`iyyat solely, which upgraded his credence related to his potentials.
3
 In 1928, he 

compose his initial masterpiece, a magnum opus on the topic of Islamic War, entitled, 

                                                             

1
 Khurshid Ahmad, and Zafar Ishaq Ansari, (1399/1979), ed. Islamic Perspective. U.K. The 
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Al-Jihad Fil-Islam,  الجھاد فی الاسلام a publication, which though authored by Maudodi in 

his young age, paid tribute by prominent scholars i.e. Allama Muhammad Iqbal.
4
 In 

1932, he made a decision to sprint his own professional paper, entitled Tarjuman-ul- 

Qur'an ترجمان القرآن as a representative for Islamic rejuvenation that he was adoring 

since prolonged. He invoked upon the entire Muslims of the world and specifically 

Muslims of India to hold the flag of Islam like the Sahaba Karam (R.A.), the compan-

ions of the Hadrat Muhammad(Peace be upon him). By his writings particularly the 

Tarjumanul Qur'an he bid the entire human being, who were ascertained to devote their 

life for the promotion and establishment of Islam in each and every panorama of life, to 

involve in the establishment of Jama`at-i-Islami. 

  Nasr narrated, Maududi is “the most influential of contemporary revivalist thinkers”
5
. 

This sentiment is reverberated by Jackson.
6
 He had demonstrated in what way Islam 

could be compacted by ironing the service of the recent time updated and innovative 

people and their day-after-day complications. Maududi initiated his Islamic organized 

task at a time when near about entire Islamic countries were under with or without de-

viation oppression of the Western colonial honchos. The yell he arouse in wilderness in 

1932 was welcomed and appreciated by the same term of mind Muslims of the entire 

world. 

To materialize his idea of establishing an Islamic state, he organized a political party 

named the Jamaat-i-Islami which is one of the most organized religio-political parties 

of Pakistan.
7
 He founded Jama`at-i-Islami in 1941

8
 with the sole objective of Iqamat-i-

din )اقامت دیه, or instituting Islam in each and every field of life. The Jama`at-i-Islami‟s 

branches are now not trammeled merely in Pakistan but, they are scattered in the entire 
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world. Majority of the Islamic organizations deemed him as a most significant Islamic 

movement and get guide line from his published writings. Maududi himself was a man 

having great ingenuity and diversity. Maududi fixed firmly, supervise and stable the JI 

approximately thirty eight years till his death in 1979. Contribution of Maududi to insti-

tuting the JI ideology is souvenir as whatever had been developed and sketched by him 

is considered as its criterion sermon. At recent time, brainchild of Maududi, the JI, is 

unionized and performs under the same title “Jamaat-i-Islami” in five locations deter-

mined geographically in the South Asia.
9
 He demonstrated in what way Islam could be 

exercised in recent modern era to settle the complications and difficulties of modern 

age Muslims. It was his writings that catered the foundations for Islamic system of poli-

tics, economic, culture and society. A large number of his contemporaries were fraught 

with uncertainty that Islam could also cater constitutional light lines. Maududi, not 

merely spotlighted the principles of interpreting the Qur‟an, but also struggle to consti-

tute it in Pakistan. As a result of his struggle people comprehend that Islam is not mere-

ly the name of few symbolic organized series of acts and performances, but it is a hav-

ing every necessary component or code of life. This ability to understand Islam as a 

complete way of living life, and free from ambiguity manifestation earned him the an-

tagonism of many; on the other hand a large number followed him enthusiastically and 

appreciated him. A few number also incriminate him of claiming the status of “Mu-

jaddid”, or constituting a new Sect of “Maududism”.
10

 He deceased without assertion of 

right of any such status for himself, or endeavoring to constitute a new sect. His life 

spell was rather devoted to merge different sects under the distinctive flag of the Qur‟an 

and Sunnah. The pen of Maududi was forceful and prolific. His distinguish and signifi-

cant contribution lies in developing a reflecting the latest information Tafsir, named as 

Tafhim al-Qur‟an, for the recent era Muslims. Its major characteristic founds in devel-

oping the message and meaning of the Qur‟an in a style and language that infiltrates the 

minds and hearts of men and women of present time and displays the relation of the 

Qur‟an to their recent day complications, both on the societal planes and even individu-

                                                             

9
 Frederic Grare, Political Islam in Indian Sub-continent: The Jamaat-i-Islami (New Delhi: 

Manohar Publishers, 2005), 11. 
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 Zakariya, Shaykh al-hadith (1983), Fitanh-i-Mawdudiyyat [Heresy of Mawdudism], India, 
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al. He demonstrate the Qur‟an as a book of counsel for human life and as a basic in-

struction book for human being of all time.
11

 

Political Theory of Maududi 

 The main logical motive for studying political theory of Maududi, is discussions 

on constitutionalism in countries of Muslim majority commonly elevate matters narrat-

ed in the writings of Maududi. These matters include, authority of human beings versus 

authority of Allah Almighty, the responsibilities of a state for non-Muslim citizens, and 

variations in the basic duties and rights of non-Muslim and Muslim natives. 

The foundations of political theory of Maududi is without possibility of politics from 

religion; from this time, there is a want to problematize this mean of connection. The 

present study try to locate to attain this goal by two various but mutual linked means. It 

will initially display the reliance of extent revitalization, of which Maududi is a compo-

nent, on present day methodologies and strategies, and on the second, place side by side 

views of Maududi‟s with another prominent intellectual Wahid-ud-Din Khan. Once 

Khan was a have faith companion of Maududi, on the other hand became disillusioned 

with the ideology of latter and attempt to promote his own stance on the mutual dealing 

of religion and politics which is in soul and spirit an opposite model of Maududi‟s idea. 

The present analysis of comparison will complicate association between politics and 

religion and demo that the mutual dealing between the two is not as not divided like 

Maududi asserted. On the other hand, coeval attempt to reawaken Islamic theory of pol-

itics relies on modern mechanism and tools, and while they are meant to be utilized by 

coeval attempts for supplant the doubtful modernism.  

A Logical and Transparent Picture of Islamic State 

  Maududi presented a feasible and broad in scope icon of Islamic state. It was 

unknown to the men of recently develop that Islam has a practical system of politics 

and that a modern country could expeditiously be operate according to the principles of 

Islam. A well-known lawyer of Pakistan, A. K. Brohi posed a formal objection that if 

someone could present to him that there is a Constitution in Qur'an, would be recom-

pensed. Moulana Maududi composed his well-known leaflet on „The Fundamental Ba-

ses of Islamic Constitution‟, and after that delivered a speech at the Karachi Bar Asso-

ciation. He delivered his broad information about the topic „Codification of Islamic 
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Law and its application in Pakistan‟. Mr. Brohi was considerably impressed by the 

broad in scope information and satisfactory personality of Maududi that as a conse-

quence he became a lifetime booster of the later.
12

 Maududi introduced consistently the 

well-substantiated explanation of Islamic state in a series of leaflets and lectures. They 

are accumulated in his Islamic Law and Constitution. Maududi narrated that Islamic 

state is founded on three basic rules or standards: 

Tawhid د()توحی , Risalah رسالت( )  and Khilafah خلافت()  . Tawhid illustrates that the authori-

ty enthrones to only Allah Almighty, and that His doctrines are the basic collection of 

rules. Risalah typify for the domination of the Shari`ah, i.e. the Qur'an and the Sunnah. 

Khilafah symbolizes for the auxiliary of man. According to Western democracy, au-

thority vests in the people; on the other hand in Islam, authority vests in Allah Al-

mighty.
13

 

The major goal of an Islamic country is the constitution of righteousness and the oblite-

ration of wickedness. The Administration of an Islamic state is to be the duty of an 

Amir امیر()  , who must be an incarnation of the Islamic practical moral excellences. He 

is to be guided by a consultative council. The act of making or enacting laws has to be 

undertaken within the restrictions settle down by the Shari`ah .شریعہ In an Islamic coun-

try the system of judiciary be independent compulsory. An Islamic country symbolizes 

for perfect equality and justice among natives. Equality has to be applied in all fields: 

social, political and economic. Each and every native will have the right to act as a crit-

ic for the administration. Non-Muslim natives have to be written assurance safety, and 

they compulsory enjoy complete liberty of belief and conscience.
14

 

 Under the power to effect of Western idea the Muslims were thrusting away 

from Islam. The Muslims native of world had three various extreme conservatism to the 

thoughts and culture of West. The initial extreme conservatism was that of total abid-

ance to the Western cerebration, as in Turkey performed by Mustafa Kamal. The se-

cond extreme conservatism was the demonstration of negativist mental attitude and 

having an excusatory approach to the West. Islam was demonstrated in a way that it 

adjusts to the Western cerebration, modern inventions and culture. That was the policy 

                                                             

12
 ‘Abid, Chowdhry and Abdur Rahman, Sayyid Abul A`la Mawdudi. pp. 254-255. 

13
 Maududi (1990), Islamic Law and Constitution, translated and edited by Ahmad, 
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of Sir Sayyed Ahmad Khan and his followers. The third response was that of the sup-

porter of fundamentalism, who rebuffed the Western culture and ideology without res-

ervation having a critical rating.
15

 

In the present precarious critical difficulty of ideological open collide, Maududi devel-

oped as your own by free choice a new method of function. He categorically illustrated 

hat Islamic culture and thought is much superior in rank and greater to the other per-

forming cultures. It is greatest in status and characteristics than the West and its 

thoughts. Muslims should not yield to the Western ideology. He mentioned to the de-

featists and apologetics that Islam encouraged Tajdid تجدید()   and not Tajaddud د( تجد)  . 

Tajdid was the re-interpretation of Islam accordance to modern panoramas without en-

during the loss of its principles and ideals; on the other hand Tajaddud connoted initia-

tion, and the fabrication of new brands of Islam in conformity with western thought. 

According to Maududi, Islam was something to be rediscovered; it was not something 

to be invented; for it was already there, and had held the field for the last fourteen hun-

dred years. He also perceived the flaw of approach of the diehards, who without ration-

al basis rebuffed without warning all what is western or invented by the West.
16

 

Through his penning‟s, Maududi describes in what way reclamation could be brought 

about in different fields, social, cultural, political and economic. He contoured the 

views of people into Islamic form. He took a firm stand before the government to estab-

lish Islamic system in Pakistan as the Pakistan‟s land was gained on the motto of Islam. 

He motivated to the people of Pakistan for enforcing Islam in fields of their life. A. K. 

Brohi narrates the influence of Maududi on acquainting an Islamic regulation in the Pa-

kistan history and writes: 

“Any impartial student of Pakistan history will have to admit that the one person re-

sponsible for mobilizing public opinion in favor of establishing a State which was to 

reflect the Muslim ideal was none other than Moulana Maududi…. His greatest 

achievement is that he carried on his crusade, both as a scholar and reformer, not in a 

warm and comfortable academic forum, but in the arena of the noisy streets of Paki-

stan.”
17

 

Islamic Culture Transcendence 
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 Throughout the previous two centuries, Muslims and Islam were raspingly rep-

robated by a large number anti-Islamic and orientalists groups. The culture of Islam 

was made equal and synonymous to the culture of terrorism, barbarism and anti-human 

in the entire world. Retardation, anti-progress and underdevelopment were correspond-

ed with Islam and its followers. It was titled that Muslims and their religion prevented 

the entry of women and involving them in the progress of nation. Islam was charged of 

being far along in time by the means of wars and swords. Consequently, the educated 

modern Muslims had an erroneous mental representation that the Western culture is 

superior to that of their culture. Maududi utilized his fecund compositions to get rid 

from those skepticisms and to found the reality that Islam was and is ever worthier 

from entire cultures and civilizations of the world. He authored الجھاد فی الاسلام[The The-

ory of Holy Struggle in Islam] to castigate avow that Islam favors convulsion and was 

advanced and widen by sword.
18

 Nevertheless it was authored in his 20s, it endured as a 

great work of literature on the theme of the notion of Holy War in Islam. The impres-

sion of this masterpiece of writing was so remarkable that the great thinker and Eastern 

poet „Allama Iqbal‟ praised vociferously the book in an exaggerated form, and exhorted 

Muslims to study it. The most significant trait of this composition is that it cites the 

concept holy war in Islam forcefully and plainly. This book did not endorsed apologetic 

rationalized mental attitude like presented by a large number of modern Muslim au-

thors. Moudodi did not endeavor to moderate matters. The bibliomaniac could effort-

lessly detect the supremacy of holy war of Islam over the rest based cultures. He also 

produce a literary work related to Purdah [Veil]
19

 to divulge the existent condition of 

Women in Islam making comparison their condition all over the traditions of the East 

and the West. He evinced triumphantly that the women condition in Islam as has been 

narrated by the Sunnah and Holy Qur'an is the highest in ranking, perfect and complete-

ly harmony with the innate women nature.
20

 

Scattering Multifarious Dilemma 

A large number of people assailed on Islam and its religious doctrines, non-Muslims 

and Muslims similarly. A large numbers of Western Orientalists endeavor to contort 

                                                             

18
 Mawdudi (1990), Al-Jihad fi al-Islam. Lahore: Idarah Tarjuman-ul-Qur’an, p. 21-52. 

19
 Translated in English as The Status of Women in Islam. [Al-Hijab]; published by Lahore: 

Islamic Publications Ltd., (1997). 
20
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Islam and illustrate a tainted depiction to the earth inhabitants, subsequently no one 

would wish to come near to Islam, and in this way the Muslims perceive ignoble for 

being chunk and member of it. A large number authors belong to modern Muslim 

community were swayed by them and ventured to originate a present day Islam found-

ed on their own particular ideas. Their major earmark was to fabricate Islam admissible 

to the present day world, by way of explanation to “edify” Islam; in consequence re-

jecting a large number of its fundamental verses. A few number of them pay no heed to 

the Holy Prophet‟s Hadith; and about that the Holy Qur'an is an out-and-out composi-

tion of Allah Almighty. The Muslims and even entire human being need no auxiliary 

enlightenment aside from the Holy Qur'an. Some more modern declared forbidden of 

Holy war in the present day. According to their point of view Jihad or Holy war was the 

need of Islam in the initial era, and currently it is beside the point in present day mod-

ern global world. Few authenticated interest (riba) in the transaction process of banking 

system announcing that it is not banned ever. In their point of views, Qur'an merely 

condemn riba in large quantities. Even few of them declared vinous potation halal, and 

that the teachings of Holy Qur'an did not forbidden potation completely forever. One 

more class proclaimed that the loyalty to the colonial rulers of British in India is obliga-

tory on the followers of Islam in the teaching Sunnah and Qur'an.
21

 

Maududi contested all vanguards utilizing his energetic orations, „adroit‟ pen and dis-

persed all unsureness heaved up against Islam. He also contested against to the ficti-

tious prophet hood of Mirza Gulam Qadiyani by composing a leaflet on Qadiyanism 

and their rudimentary dogmas, for which he was „granted‟ execution. He did not trepid 

someone in explicating the doctrine of Islam and endeavoring to instituting and organ-

izing it in Pakistan. The judicature enforced invoice contrary to him that he stir up the 

community contrary to Qadiyanis, the Pakistani native, by publishing a declaration in 

the print media. His advocate counseled him to narrate before the judge that it is not 

imperative that what was printed in the print media to be his to the point statement. 

Maududi did not adequate the matters. He stated in the court openly that he underpins 

complete culpability for each and every part of his declaration printed in print media 

and newspapers.
22

His compositions contrary to anti-Hadith drift lasted a valued as 

                                                             

21
 Qurayshi, p. 25. 

22
 Qurayshi,p. 30. 



The Educational & Political Philosophy of Maulana Abul Ala Moudodi: A Historical Review   (10) 

feather in one‟s which is utilized in entire world by Muslim scholars.
23

 His composi-

tions Tefhemaat)تفہیمات [Illumination] and Tenkehaat)تنقیہات [Annotation]
24

 are consid-

ered to be an aristocratic allusions to those who desire Islamic replies contrary to the 

attacks and confusions of anti-Islamic masses. 

Awe-inspiring Human Being in the Direction of Qur'an 

The well-known interpretation of Holy Quran of Maududi, entitled Tafheem-ul-Qur'an 

[The comprehension of Holy Qur'an] could be considered as enormous literary work 

among entire his compositions. By this interpretation of Holy Quran, he enchanted a 

large community particularly the dynamic and young generation to the study of Qur'an. 

The factual message of this Holy book was forsaken by large number of expositors who 

had captivated themselves in the scholastic, theological and grammatical discussion and 

debates. The Qur'an was divulged as an everlasting Book of advice for entire humanity. 

The Qur'an has been utilized for each and every one motives except obtaining moral 

values from it. The anti-Islamic and Orientalists authors focused aggressive criticism 

vary to the Holy Prophet Muhammad (PBUH) and Qur'an. This interpretation made a 

large number of modern and low educated Muslims mystify about their sacred Book 

and religion. Maududi write this interpretation for the dynamic and modern well-literate 

people who have trivial or no information of Arabic. For that reason, we notice him so 

brief and precise in his initial two volumes of Tafhim al-Qur'an. Nevertheless after that 

he alter his approach in next four volumes and narrated the issues and verses of the 

Qur'an in particular way. The approach he utilized was forceful and plain awarding of 

the piece of information of the sacred Book in simple and smooth language of Urdu. He 

warily circumvented the verbatim Quranic translation and adroitly communicate the 

Quranic message in energetic but simple and smooth language. He narrates in the initial 

part of his tafsir: 

"The main and most important aim of the present book is to present the fundamental 

meaning and message of the Qur'an to the literate latest and updated community, who 

have minimum standard of information of Quranic language; in order to that they could 

                                                             

23
 See his book (1996). Sunnat ki 'Ayini Haythiyat [Constitutional status of Sunnah]. IPL, 
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attain similar translation that the Qur'an desires to deliver. I also attempt to disperse en-

tire misconception and confusion that may generate in their intellectual capabilities dur-

ing process of the Qur'an comprehension."
25

 In his Tafsir Maududi‟s main aim was to 

show and demo the Qur'an as a sacred composition of everlasting guidance. The Tafsir 

of Maududi owns encyclopedic information in various fields of life, on the other hand, 

never was rerouted from the factual Quranic message. He metamorphosed the Quranic 

message from energetic, clear and smooth Arabic to a plain and smooth language of 

Urdu. An ordinary reciter of his Tafsir is likely to be swayed by this Tafsir.
26

 

The prominent standard of this Tafsir observes in presenting the message and meaning 

of the Qur'an in a transcript and method that pervade the minds and hearts of the any 

type present-day lineage and demos the link of the Qur'an to their everyday practice 

accomplishments, both on the individuals and collectively.
27

 

The influence of his interpretation of Quran and a peep and glimpse of Maududi‟s per-

sona could be observed in the narrated below incident that a plebian community tailor 

belong to Karachi was executed because of a familial clash and was living his final 

hours of life in the Karachi Central Prison. Once he composed a missive to Maududi 

requesting him to post a volume of interpretation of Quran to him. On the 10th day af-

ter posting missive, he collected a set of Tafheem-ul-Quran with the Maududi‟s signa-

ture and a short missive. After that his execution was convert to life imprisonment. 

Then he made a decision to arrange a session of dars-i-Qur'an in the jail and started 

presenting dars-i-Qur'an to prisoners. Aggregately 72 prisoners started listening the 

Quran lecture in neat and clean dress.
28

  

Maududi describes that if human being wants to get morals from the teachings of 

Qur'an, then he should release himself from entire type of pre-conceived notions and 

prejudices. He should not comprehend this Holy Book from dissenter view. If he sus-

tained himself predeveloped his own, he would merely study his personal believes in 

the Quranic pages. He also explains that the Quranic lesson could never be acquired by 
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 Mawdudi (1991), Tafhim al-Qur'an [Meaning of the Qur'an], vol. 1, p. 6, Lahore: Tarju-
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26
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ease up on studies and recitation; it requires one to warmly participate in the Quranic 

mission. He should face entire obstacles and difficulties like the Prophet Muhammad 

faced during his Holy life. After the he could understand originality of Qur'an and trace 

the addressing of Qur'an his own situations and complications.
29

 

Conclusion 

Maududi is an outspoken and enunciate advocate of particular religious ideology during 

20
th

 century who has produced literary work in a widespread way related to the particu-

lar type and obligation of constituting an Islamic country by Muslims. Major theses of 

Maududi in the present esteem are without possibility of separation of politics and reli-

gion and sovereignty of Allah is indivisible which are occupied to be fixed firmly in the 

providential. This article has befogged present hypothesis on the foundations of two 

major facts; initially, coeval attempt to reawaken evangelical faith is profoundly abso-

lutely stilled in and carved by the modern. In the same way Maududi is persona of this 

attempt to reawaken evangelical faith, his liability to it requisites to be admitted, if not 

exaggerated. On the second, divine fabrication by Maududi in order to back up his dis-

sertation of the consistency of politics and religion and the impossibility of undergoing 

division Allah‟s supremacy are not without a flaw. There are a large numbers of many 

omissions in including everything of the presentation of divine sources of Maududi 

which have been replete by his inventive elucidations. Delineation on the coming be-

fore extended communication we can bring to close that what is being fabricated as 

emanating from Allah in the Maududi‟s theory of  politics which may engage as a part 

some deity, but is fairly large imparted knowledge by socio-political circumstance of 

the interpreter and his perspicacity‟s which cannot be deemed as „the divine‟. 
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